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» Things I Have Learned, or Should Have Learned, After 10 
Years as a Catholic Worker by Andrea Martinie Eiler 


lt is healthy and sustainable to welcome people into our homes with boundaries that allow 
us to give our marriages, children, and community necessary time and attention. 
More guests are often easier than one guest. Conversation happens more easily, they put 
each other at ease, they can talk to each other (not just us), they help each other catch 
missed social cues, and we feel safer. 
Guests can, for sure, cause some stress, but interpersonal conflict within the intentional 
community is so much harder and all-encompassing. 
Our guests, by and large, would really like meat with this meal. 
Items that remain on the community meeting agenda for months either need to be dealt with 
(as they are super important but probably conflict inducing)--or forgotten—(as no one really 
cares). Decide and deal! 
Most people are super messy. 
The honeymoon phase with a "great guest" is about 6 months. 
| am called to hospitality. Without it, | am much more selfish. 
You seriously do not know how many or how few folks are coming to dinner tonight. 
Our community can offer our homes and who we are. Often that is helpful. Sometimes it is 
ee not. 
) o We all need a certain amount of physical space. Especially in the kitchen. 
7 o Kids and guests can be a beautiful, wonderful, yet sometimes stressful mix. Things change 
as the kids grow. There is always something to navigate. 

o Yes, | am called to this. Yes, this is possible. Yes, it can be life giving. But | am called to 
this because | still have so much room to grow! | especially, in the next 10 years, need to 
work on extending grace and love to others consistently. 


Things I Have Not Yet Learned After Ten Years as a Catholic Worker 
# Where is the Sabbath in all of this? 
* How do | offer consistent love and grace to others living in my home? 
# Why do | let dude lack-of-bathroom-cleanliness get under my skin? 


My Personal Daily On-Going Lesson as a Catholic Worker 


| Continued 
e can, with lots of help, learn to be more loving and welcoming. on ar 3rn , 


ie? 


*| Shared Vision and Values of the Bloomington Catholic Worker 


Radical/ Catholic Worker 
| (BCR/CW) is a community in the 
tradition of the Catholic Worker 
Movement. The Catholic Worker 
Movement lives the vision of 


Our aim and purpose is to be disciples of Jesus Christ. In our attempt to follow 
and imitate Christ, we are dedicated to these principles: 


Dorothy Day and Peter Maurin, ; - F . 
: Faith — We are an ecumenical, Christ-centered, Christian community. Without faith our 

who believed that a peaceable ‘ : : : ee : 

3 " work seems foolish. We recognize the importance of prayer both in our individual lives 
revolution would result if people aes 
imitated Jesus Christ’s 2° SR UO 4 iN 7 OK 
nonviolence (Matt 5:38-48), Community — Our first task is to live in community with one another. We cannot undertake the 
voluntary poverty (Matt 6:24, work of serving others without a healthy community of encouragement and support. We share 


19:16-26), and radical hospitality 
(Matt 25:31-46). The BCR/CW is 
an ecumenical Christian 
intentional community that tries to 
live, pray and work with each 
other. We offer housing, food, 
and love to people facing 
homelessness. The BCR/CW is 
autonomous and has no 
institutional connection to the 
Roman Catholic Church. We are 
not a 501c3 and donations are not 
tax-deductible. We perform the 
works of mercy and nonviolently 
oppose the works of war. We 
strive to practice the Sermon on ri 
the Mount, community living, | Za 


our space, our faith, cur work, and our play. 


W “Ate WA Mm 
Revolution —- When we look at the world around us we see it overrun by injustice, spiritual 
destitution, and the triplets of racism, materialism and militarism. We hope and work for a 
new society brought about by the revolution of the heart. We hope to begin creating a better, 
decentralized society within the shell of the old. 


Bp! FOE Ass 
Hospitality & the Works of Mercy - Dorothy Day called the V Works of Mercy “our rule and our way 
of life.” Our central expression of recognizing Christ in our neighbor is performing the works of 
mercy, for we know that when the Son of Man comes in glory we will be judged solely on how we 
care for the least of our brothers and sisters (Matthew 25). The corporal works of mercy are feeding 
the hungry, giving drink to the thirsty, sheltering the homeless, clothing the naked, visiting the sick, 
visiting the imprisoned, and burying the dead. The spiritual works of mercy are admonishing the 
sinner, instructing the ignorant, comforting the sorrowful, counseling the doubtful, bearing all 
wrongs patiently, forgiving all injuries, and praying for the living and the dead. 
EVN" ABE ad, V7. bad 
Personalism — We are committed to taking personal responsibility for the people roost us 
at a personal sacrifice. 


voluntary poverty, personalism, — — Care aeanen : so 
and care for children and the SR fe FO OW A SS. i 
environment. Voluntary Poverty — Voluntary Poverty is the inevitable result of living out the counsel of John the 


Baptist, that if we have two coats we should give to one who has none (Luke 3). We will try to serve God 
rather than money and accept that the result may be “downward mobility.” We distinguish between the 
simplicity of voluntary poverty, which we encourage; and involuntary destitution, which we abhor and 

os main which we struggle. 


is i” I 


icieviielesice ~ We cannot reconcile the commandment to love our enemies with the practice of 
modern warfare. We hope to be peacemakers in our community and in our country, and we 

oppose the works of war where we find them. Our spiritual weapon is nonviolence, made manifest 
in protest and civil disobedience. 


The Bloomington Catholic Worker of 
Spring 2016 is: 
Chris Elam 
Emily Elam 
Felix Elam 
Alice LaSuertmer 
Laura LaSuertmer 
Leo LaSuertmer 
David LaSuertmer 


Care for the Environment - We wish to truly live simply so that others might simply live. We 
recognize our connection to the land and pledge both to be good stewards and make personal 
sacrifices so that we can treat the earth with the utmost respect and delicateness. 


AAR ASS 


We take this, our communal vision, very seriously; nevertheless we recognize that this document 
may be revised if it proves a clear stumbling block to Christian discipleship. Individual 
participants in our community life are of course encouraged to form their own beliefs and are 
free to dissent from these principles; but these shared values will guide the decisions and 
direction of the community. 


Pe . Pa\\\\ a i) A ~ 
We live in four houses on the northwest side : $ PAGE 
of Bloomington, indiana. In all these commitments, let us seek the help of the Lord in prayer and work to 


{+ encourage one another and build each other up (1 Thessalonians 5). 


(Contin ued... rane 1) 

| have a hard time with various personalities (perhaps | simply have a hard time with 
people). After ten years in the Catholic Worker, it still strikes me as odd sometimes that! am a 
strong introvert, yet | am consistently in the middle of family, community, or guests. This can be a 
challenging life for anyone, but | usually return to the idea that the challenges of this life are 
worthwhile and help make me into the person Christ calls me to be. | am not there yet, but this life 
is part of that journey and | am thankful for the chances to grow and not stagnate in my life as a 


Christian. pai po cng oye —~ se —4_ $e 


In one of C.S. Lewis's Screwtape Letters, Screwtape (a mentor demon) offers advice on 
how his nephew Wormwood (a newbie demon) can distract his human charge, recently converted 
to Christianity, from God. Screwtape advises that this can be done with “daily pinpricks.” | saw 
myself clearly in this particular letter and know that it is indeed true that daily pinpricks are a great 
way to distract me from anything beautiful, loving, or worthwhile. In hospitality, there are, of 
course, many opportunities for pinpricks (Put your shoes ON the shoe rack and don’t cough right 
outside my bedroom door!), and whether you let these go or reiterate them in the presence of 
fellow catholic worker is a choice that exists. | am fairly sure that sharing these pinpricks regularly 
does not turn me into the person God is calling me to be. Beyond this, as Screwtape points out, | 
can easily slip into the notion that others are completely annoying and yet | am above 
reproach! See if you might see yourself (or maybe just me!) in the following passage from 
Screwtape’s letter on this issue: 


Andrea ’s On-Going Lessons as a Catholic Worker, 


Keep his mind on the inner life. He thinks his conversion is something #rsidehim and his attention is therefore 
chiefly turned at present to the states of his own mind—or rather to that very expurgated version of them 
which is all you should allow him to see. Encourage this. Keep his mind off the most elementary duties by 
directing it to the most advanced and spiritual ones. Aggravate that most useful human characteristic, the 
horror and neglect of the obvious. You must bring him to a condition in which he can practice self-examination 
for an hour without discovering any of those facts about himself which are perfectly clear to anyone who has 
ever lived in the same house with him or worked in the same office. 


| propose a toast to community life in general and to the Catholic Worker life especially. May the 
next ten years of life in the Catholic Worker bring more lessons, more growth, and less of ‘me’ as 
the focus of the life or of an article. For something worth doing, | am thankful. For ten years thus 
far of guests accepting me for who | am, | am thankful. For guests and community members that 
offer ways to ‘sharpen’ me and truly help me become the person God calls me to be, | am 
especially thankful. 


Here is a verse for framing what may come in this life and how | hope to continue to engage it: 


If | speak in the tongues of men and of angels, but have not love, | am a noisy gong or a clanging 
cymbal. If! give away all | have, and if | deliver up my body to be burned, but have not love, | gain 


nothing. (1 Corinthians 13: 1 and 3) (Page) 


Bloomington Catholic Worker House News! 
(Family Check-in Edition..) by David LaSuectmer 


The Martinie Eiler family is here, there and everywhere. First and foremost, Andrea is growing a baby 
were all looking forward to welcoming in April. Tressa (5 years old) is wearing her ballet leotard more 
often than not. Ross is learning about maintaining the guts of the piano. Paul (8) wants to play a game 
with you right now. Simon (1.5) is a big, beautiful force of nature with a giant grin. And Honey Dog (2?) 
is stilla giant, well-mannered steed. While the Lasuertmers and Elams were away at Christmas, the 
Little Way House hosted a big meal with all the guests for the 2nd year. | hear it was a bit nuts, but 
whose family Christmas isn’t? Am | right? 


Random M.E. piece of info: A plan has 
©, been hatched to build a magical 
backyard tiny house for Paul and the 


gang. 


ge Fe Es iss e, 2 


The Elams are moving forward 
with all their life-giving pursuits in 


Mii their unborn baby, Ashton 
Samuel. Grief is a heavy and 
strange beast, not knowing how 
or when it will surface and make 
: its presence felt. We give thanks 
| |) for the health of Emily and keep his memory close. Chris is in the final stages of renovating a nearby 
| garage into the new mosaic studio for Sycamore Tile Works. Felix (2), also with a huge and amazing 
grin, even got to watch the ‘mint truck (aka cement truck) pour concrete to repair the broken 

|| foundation. Chris's attention to detail and his eye for beauty will fill that building with years of 

3 amazing work. Emily is pumping love into the kids at Trinity Episcopal Church as well as her own 
family. Also, she recently sang karaoke with a 90s cover band and knocked it out of the freaking park. | 


| (Another) Random Elam piece of info: Chris and Emily are way into Latin Jazz right now. 


The Lasuertmers recently celebrated little Leo's first birthday ona strangely warm February Saturday § 
afternoon. It was magical. When small slots of time make themselves available, Laura and David are 
writing fiction and reading permaculture books, respectively. David is kind of obsessed with making a 
small forest garden in the backyard. Laura is curious about maybe possibly homeschooling in the 
not-too-distant future? Maybe a shared neighborhood thing? We don’t know. Alice (3) is a 
perpetual-motion-machine of creative energy and enthusiasm. She is often saying, “Daddy (or 

4) mommy), | love you soooco much”. The Eugene V. Debs house has also had a wonderful string of 

: four straight guests finding housing before the completion of their stay. Good stuff. 


Random Lasuertmer piece of info: That was David's 90's cover band (the 9dz) that Emily sang with. Also, when she 
can go the shows, Laura likes to sport ridiculous one-piece jumpsuits. 


Se Praise Be to You 


Excerpts from Laudato Si’ by Pope Francis, part [I], notes by Ross E Martinie Eiler 


This article is a continuation from the Fall 2015 Bloomington Christian Radical 


When we last left our fearless pontiff, he was calling for a “bold cultural revolution” [114] to address the human and spiritual roots of the 
ecological crises besetting planet Earth, our common home. This motif - that “we are faced not with two separate crises, one environmental 
and the other social, but rather with one complex crisis which is both social and environmental” [139] - also introduces Chapter Four, 
with its call for an Integral Ecology. “Integral Ecology” combines eco~justice and social justice to create a “broader vision of reality” [138] 
than either in isolation. Integral Ecology “necessarily entails reflection and debate about the conditions required for the life and survival 
of society, and the honesty needed to question certain models of development, production and consumption. It cannot be emphasized 
enough how everything is interconnected... Strategies for a solution demand an integrated approach to combating poverty, restoring dignity 


to the excluded, and at the same time protecting nature.” [138-9] 


Towards that end, Francis articulates an ecology that honors human culture, daily life, and - crucially - the Principle of the Common 
Good. Warning: Either skip the next couple of paragraphs or read them sitting down, because unpacking this millennia-old doctrine of 


Christian social teaching is still pretty mind-blowing: 
156. Human ecology is inseparable from the notion of the common good, a central and unifying principle of social ethics.... 


157. Underlying the principle of the common good is respect for the human person as such, endowed with basic and inalienable rights ordered 
to his or her integral development. It has also to do with the overall welfare of society and the development of a variety of intermediate groups, 
applying the principle of subsidiarity. Outstanding among those groups is the family, as the basic cell of society. Finally, the common good 
calls for social peace, the stability and security provided by a certain order which cannot be achieved without particular concern for distributive 
justice; whenever this is violated, violence always ensues. Society as a whole, and the state in particular, are obliged to defend and promote the 


common good. 


158. In the present condition of global society, where injustices abound and growing numbers of people are deprived of basic human rights and 
considered expendable, the principle of the common good immediately becomes, logically and inevitably, a summons to solidarity and a 
preferential option for the poorest of our brothers and sisters. This option entails recognizing the implications of the universal destination of 
the world’s goods, but, as I mentioned in the Apostolic Exhortation Evangelii Gaudium, it demands before all else an appreciation of the 
immense dignity of the poor in the light of our deepest convictions as believers. We need only look around us to see that, today, this option is 
in fact an ethical imperative essential for effectively attaining the common good. 


The Principle of the Common Good is a call for the prioritization of the common good, the preferential option for the poor, and the 
universal destination of goods. Francis adds to this a call to justice “between the generations” because “the notion of the common good 
also extends to future generations; [for] Intergenerational solidarity is not optional, but rather a basic question of justice, since the world 


we have received also belongs to those who will follow us” [159]. 


Chapter Five - Lines of Approach and Action — encourages both local action and enforceable international agreements for environmental 
justice, and offers practical guidelines for doing so. He begins with the plain fact that “technology based on the use of highly polluting 
fossil fuels - especially coal, but also oil and, to a lesser degree, gas - needs to be progressively replaced without delay” [165] but warns that 
necessary international cooperation cannot make progress when specific countries “place their national interests above the global common 


good” [169]. Francis calls on politicians to reject the “myopia” of short-term economic gain in favor of “true statecraft” that considers the 


long-term common good [178]. He then engages both politics and economy in dialogue for human fulfillment: 


a 


189. Politics must not be subject to the economy, nor should the economy be subject to the dictates of an 
efficiency-driven paradigm of technocracy. Today, in view of the common good, there is urgent need for 
politics and economics to enter into a frank dialogue in the service of life, especially human life. Saving 
banks at any cost, making the public pay the price, foregoing a firm commitment to reviewing and 
reforming the entire system, only reaffirms the absolute power of a financial system, a power which has no 
future and will only give rise to new crises after a slow, costly and only apparent recovery. The financial 
crisis of 2007-08 provided an opportunity to develop a new economy, more attentive to ethical principles, 
and new ways of regulating speculative financial practices and virtual wealth. But the response to the crisis 
did not include rethinking the outdated criteria which continue to rule the world. ... 


This guy. Still. 


190. Here too, it should always be kept in mind that “environmental protection cannot be assured solely 
on the basis of financial calculations of costs and benefits. The environment is one of those goods that 
cannot be adequately safeguarded or promoted by market forces.” Once more, we need to reject a magical conception of the market, which 
would suggest that problems can be solved simply by an increase in the profits of companies or individuals. Is it realistic to hope that those 
who are obsessed with maximizing profits will stop to reflect on the environmental damage which they will leave behind for future generations? 
Where profits alone count, there can be no thinking about the rhythms of nature, its phases of decay and regeneration, or the complexity of 
ecosystems which may be gravely upset by human intervention. Moreover, biodiversity is considered at most a deposit of economic resources 
available for exploitation, with no serious thought for the real value of things, their significance for persons and cultures, or the concerns and 


needs of the poor. ... 


193. ... That is why the time has come to accept decreased growth in some parts of the world, in order to provide resources for other places to 


experience healthy growth. ... a 


194. New models of progress [will] entail a responsible reflection on “the meaning of the economy and its goals with an eye to correcting its 
malfunctions as misapplications.” It is not enough to balance, in the medium term, the protection of nature with financial gain, or the 
preservation of the environment with progress. Halfway measures simply delay the inevitable disaster. Put simply, it is a matter of redefining 
our notion of progress. A technological and economic development which does not leave in its wake a better world and an integrally higher 


quality of life cannot be considered progress. ... 


195. The principle of the maximization of profits, frequently isolated from other considerations, reflects a misunderstanding of the very concept 
of the economy. As long as production is increased, little concern is given to whether it is at the cost of future resources or the health of the 
environment; as long as the clearing of a forest increases production, no one calculates the losses entailed in the desertification of the land, the 
harm done to biodiversity or the increased pollution. In a word, businesses profit by calculating and paying only a fraction of the costs involved. 
Yet only when “the economic and social costs of using up shared environmental resources are recognized with transparency and fully borne 


by those who incur them, not by other peoples or future generations,”! can those actions be considered ethical. 2 


After calling for such drastic Christian rethinking of politics and economics, Francis summarizes “Many things have to change course, but 
it is we human beings above all who need to change” [202]. Political and economic changes will only occur if there is a simultaneous 


“ecological conversion;” a conversion he also names - as the title of chapter six - Ecological Education and Spirituality. 


Francis’s use of the word “education” is interesting as, with his use of the word “ecology,” he has a very broad and holistic view of the term 
that extends far beyond the context of “school.” By “education” Pope Francis means teaching others to reject “every form of self 
centeredness and selfabsorption” and to “overcome individualism;” and in so doing develop “new habits” and “a different lifestyle” (203, 


208]. “Environmental education,” writes the pope, “has broadened its goals:” 


Whereas in the beginning it was mainly centered on scientific information, consciousness-raising and the prevention of environmental risks, it 


tends now to include a critique of the “myths” of a modernity grounded in a utilitarian mindset (individualism, unlimited progress, competition, 


1 This is a quote from Benedict XVI's Caritas in Veritate [50]. 


2 Let’s hope the Pontifical Swiss Guard are in shape, cause this is s**t that gets a brother shot. 


consumerism, the unregulated market).? It seeks also to restore the various levels of ecological equilibrium, establishing harmony within 
ourselves, with others, with nature and other living creatures, and with God. Environmental education should facilitate making the leap towards 
the transcendent which gives ecological ethics its deepest meaning. It needs educators capable of developing an ethics of ecology, and helping 
people, through effective pedagogy, to grow in solidarity, responsibility and compassionate care. [210] 


All Christian communities are called to participate in this conversion of ecological education [214]. I feel like Pope Francis is speaking to 
me personally when he writes: “The ecological crisis is also a summons to profound interior 
conversion. ... [Christians need] an ‘ecological conversion’, whereby the effects of their 
encounter with Jesus Christ become evident in their relationship with the world around 
them. Living our vocation to be protectors of God’s handiwork is essential to a life of virtue; 
it is not an optional or a secondary aspect of our Christian experience” [217]. And this is 
the real gift of Laudato Si’ - it so beautifully reminds us that our transformative response to 
the good news of God in Christ compels us to live a radically different lifestyle that will 
embrace both the poor and the natural world. In the aptly titled section “Joy and Peace” 


Francis writes: 


"Yes, the planet got destroyed. But for 2. Christian spirituality proposes an alternative understanding of the quality of life, and 
a beautiful moment in time we created 


a lot of value for shareholders.” encourages a prophetic and contemplative lifestyle, one capable of deep enjoyment free of the 


obsession with consumption. We need to take up an ancient lesson, found in different religious 


traditions and also in the Bible. It is the conviction that “less is more’’. ... 


223. Such sobriety, when lived freely and consciously, is liberating. It is not a lesser life or one lived with less intensity. On the contrary, it is 
a way of living life to the full. In reality, those who enjoy more and live better each moment are those who have given up dipping here and 
there, always on the look-out for what they do not have. They experience what it means to appreciate each person and each thing, learning 
familiarity with the simplest things and how to enjoy them. So they are able to shed unsatisfied needs, reducing their obsessiveness and 
weariness. Even living on little, they can live a lot, above all when they cultivate other pleasures and find satisfaction in fraternal encounters, 
in service, in developing their gifts, in music and art, in contact with nature, in prayer. Happiness means knowing how to limit some needs 


which only diminish us, and being open to the many different possibilities which life can offer. 


Love, peace, joy and happiness flows from God through us to others; and this outflowing is not limited to our friends and neighbors. The 
pope reminds us of the long tradition of “Civic and Political Love.” When we embrace lives of love, freed from the burden of consumption 
and wealth, we will seek to build a better world out of love for society. “That is why the Church set before the world the ideal of a 
‘civilization of love.’ Social love is the key to authentic development: ‘In order to make society more human, more worthy of the human 
person, love in social life - political, economic and cultural - must be given renewed value, becoming the constant and highest norm for 
all activity” [231]. For we as Christians are not foremost called to be “green,” or be politicians, or be philosophers. We as Christians are 
called to love with a divine love that will break through the myths of modernity and restore ourselves and our society in relationship with 


God, the earth, and each other. 


Francis closes Laudato Si’ with a reflection on the Trinity,’ a tribute to Mary, and two prayers that have touched my heart. I’m considering 


this passage for my first tattoo: 


Triune Lord, wondrous community of infinite love, / teach us to contemplate you / in the beauty of the universe, / for all things speak of you. / 
Awaken our / praise and thankfulness / for every being that you have made. / Give us the grace to feel profoundly joined / to everything that 


is. / Praise be to you! 


3] am personally intrigued by this list of the five myths of utilitarian modernity. | wonder how we should articulate their opposites: Community, limited progress, cooperation, voluntary 
poverty and regulated markets — the five virtues of integral ecology? : 

* Dig it. “[Saint Bonaventure] teaches us that each creature bears in itself a specifically Trinitarian structure, so real that it could be readily contemplated if only the human gaze were not so 
partial, dark and fragile. in this way, he paints out to us the challenge of trying to read reality in a Trinitarian key. ... The human person grows more, matures more and is sanctified more to 
the extent that he or she enters into relationships, going out from themselves to live in communion with God, with others and with all creatures. In this way, they make their own that 
trinitarian dynamism which God imprinted in them when they were created. Everything is interconnected, and this invites us to develop a Spirituality of that global solidarity which flows 


from the mystery of the Trinity” [239, 240]. ( ny ce 
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Nuun S There’ S No Manual For This: Amma 
An SUVvenMre as Catholic Worker Landlords | iz 


Catholic Worker landlords? How odd! As our last newsletter went to press: we had just purchased a fourth 
house on Blair Avenue. We all have lots of ideas for how to use the new house: an intern house, another 
community house, a visitors’ space, a chapel, a yoga studio, a homeschooling space, a communal dining space, 
etc. We have yet to decide what to use it for long-term. In the meanwhile, we are renting it at income-based 
rates to a married couple and a single woman. The rent we receive goes directly to pay off the house loan, with 
no money left over. 


It’s an experiment and we’re only three months in. Nonetheless, it feels good — if not strange -- to be landlords. 
Our guests face many obstacles to finding housing after their year here is over, not least finding a landlord who 
will rent to them. Landlords generally do not rent to people with criminal records or to people with prior 
evictions. It’s too risky: In Indiana a landlord can be held responsible for any criminal activity that occurs on 
her rental property. If you are a landlord, you want to rent to someone who will be a good tenant, pay rent on 
time, cause no problems. And for good reason! You want to keep your property in good shape and earn some 
money from it. You also do not want the hassle of difficult tenants. 


We are renting to people who have both criminal records and evictions. We are renting to people who cannot 
afford to rent at market rates. We are taking a risk in doing so. But we have a few safeguards in place that, we 
hope, will make this arrangement work for our tenants and for our community. 


1) It’s clear to me that the most important safeguard we have is our relationship with the married couple. They 
lived as guests in our community for about six months before moving across the street to the fourth house. We 
know them and trust them, and are happy that after 3 years of being homeless, they have a place to call home. 


2) Our lease requires tenants to attend a monthly house meeting with me. Some community organizations that 
work with people who are homeless employ “retention specialists.” That’s how I see myself. I plan to address 
any points of conflict between tenants, help with budgeting as requested, and facilitate tenants access to other 
housing support and services. Our hope is that these tenants can build positive rental history that will allow 
them to rent elsewhere in the future. 


3) We’ve fashioned a month-to-month lease so either party can bow out of the arrangement if it is not working. 


4) We live across the street! No matter who is occupying the fourth house, but in particular with renters, it feels 
good to be able to “keep an eye” on the place. We don’t have extra money for major damages caused by 
tenants. So we hope that being nearby will help us to address anything before it gets out of hand. 


Ultimately, we don’t know how this is going to turn out. Some sticky issues are bound to arise: How lenient 
can we be with late rent when we still have to pay back the house loan? Will we ever have to file a court- 
ordered eviction? Or will this arrangement continue to work well? Will our tenants move on to other housing, 
helped by a year of good rental history and a favorable landlord recommendation? 


We need your prayers and your support. It feels good to have the house being used by people in need. It is 
satisfying — and strange — to be Catholic Worker landlords. There’s no manual for this! 
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